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are not capable of effecting a relation between the two
moments.

The two samvits cannot also establish the self to be on
the same ground. Each samvit by itself can establish only
the self of that moment ; and we cannot say that both have
the same ground. Nor can the two samvits toghether esta-
blish it ; for since both are not together present, each can
establish the self of that particular moment only. The self
as qualified by its samvit does not happen to be the ground
of the other samvit.

P : The two samvits of the two moments having the
self of two moments as their grounds, give rise to a third
samvit; and the object of this third samvit is that self
which is identical in the other two samvits.

V : That the self is the object and not the ground in
recognition is the very thing we are establishing.

Furhter, we have to accept that the self can be the obj,
ect of recognition, and not its ground. Take'the cognition
^anubhutam maya% (It was experienced by me). There was
an experience in the past., and I now remember that experi-
ence as mine. In this act there is the memory of the expe-
rience as belonging to the self. The previous samvit as
qualifying its ground is remembered. This is a ^visishta
smarana' (specific remembering) in which the self also is
apprehended. We arrive at the self as having had the pre-
vious experience in the present memory cognition. In the
present specific (visishta) memory we have the memory of the
self as qualified by the past experience. We do not have
the memory of the past experience as detached from the
self. This is a. fact of experience.